SARVASTIVADINS
There is another important point to note in this connection.
Almost all the Buddhist schools believe that truth is realized only
in samddhi or meditation, in which one loses oneself. And the
Sarvastivadins believe in sunyatdsamddhi1 or the samddhi (trance)
in Sunya or void. This shows that here is already a possibility for
the beginning of the Sunyata doctrine of the Madhyamika. We
have already seen that the idea is seen in the works of the Thera-
vada also. The Sarvastivadins, like the Madhyamikas, speak of
the world also as Sunya. There are many who believe that the
Madhyamika alone is the Sunyavadin. Suzuki contends that the
doctrine of 5unya is not a monopoly of the Madhyamika but also
belongs to the Yogacara. Dasgupta goes farther and s&ys that the
doctrine is one of the fundamental principles of all the schools of
the Mahayana.3 But we may say that, in one form or another, the
doctrine belongs to almost all the Buddhistic schools, including
those of the Hinayana. The sunyatd doctrine is one form of the
andtma doctrine, or is a corollary from it; and it is no wonder
that more and more of its significance was seen, as Buddhism
became more and more reflective. It is true that the other schools
of even the Mahayana called the Madhyamika the Sunyavadin,
and regarded him as a nihilist, in spite of the latter's protest
against identifying him with an ucchedavddin or a nihilist. And as
we shall see later, he is certainly not a nihilist.
Vasubandhu defines apratisankhydnirodhcti as that nirodha
which is due to the absence of knowledge, brought about by great
impediments. The commentary on the definition says that when,
for instance, the eye and the mind are fixed on some particular
colour, then a number of other colours, sounds, smells, etc.,
though born, enter the past without being cognized; for in the
same act a plurality of cognitions is not possible. This entering
the past is their cessation, which is apratisankhydnirodha. In
other words, this is the non-actualization of a possibility because
of non-perception. Both kinds of nirodha, along with space, are
said to be pure or andsrava, while the samskrta dharmas are
regarded as sdsrava or impure.4 All the asamskrta dharmas are
nitya or eternals
The classification of the dharmas into samskrta and asamskrta,
Sogen tells us, is from the objective standpoint, that is, the uni-
1 Abhidharmakota. See Commentary.
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3  AbhidharmakoSa, p. 3. Utpaddfyantavighno'nyo nirodho'pratisankhyaya.
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